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go into the matter anew in any detailed way; but yet expressly con- 
demned Origen along with other heretics and meant to condemn ipso 
facto his contemporary followers. Hefele has been the most important 
modern advocate of this view. Diekamp has investigated the matter 
anew, with access to considerably more material than was available to 
any of his predecessors. With marvelous industry he has brought 
together a great array of facts bearing upon the question. He has 
gathered and scientifically arranged much valuable material relating to 
the Origenistic controversy during the reign of Justinian, and has been 
able to fix a number of important dates and relations. His chronologi- 
cal table appended to the work will be found useful. His conclusion 
as regards the question at issue does not differ materially from that of 
Hefele. He admits that in 543 Pope Vigilius joined in the anathe- 
matization of the Origenists ; but he does not think that this fact or 
the general condemnation of Origen by the ecumenical council of 553 
gives to this condemnation the stamp of infallibility or necessarily con- 
stitutes Origen a heretic. The difficulty involved in holding to the 
infallibility of pope and council, and at the same time refusing to allow 
that Origen was a heretic, doubtless suggests the chief motif in these 

researches. 

Albert Henry Newman. 
McMaster University. 

Die Lehre von der Gemeinschaft der Heiligen im christ- 
lichen Alterthum. Eine dogmengeschichtliche Studie. 
Von J. P. Kirsch. Mainz: Kirchheim, 1900. Pp. vi + 
230. M. 7. 

This book forms the beginning of a new series of studies in church 
history, the object of which is to explore the bypaths and record the 
results, so that those who are concerned with the main highway may 
know what material there is available for their purpose. The subject 
chosen to begin the series is important and interesting, for it is nothing 
less than the place which the communion of the saints held in 
the thinking of Christians down to the end of the fifth century. The 
author assumes that the writers of the New Testament held that "the 
saints on earth and all the dead but one communion make," and, 
starting from this, he endeavors to show how the idea was developed 
and what elements it introduced into Christian thinking. It is recog- 
nized that " the foundation of the doctrine of the communion of the 
saints is the view held regarding the kingdom of God, the church, or, 



RECENT THEOLOGICAL LITERATURE 37 1 

as it is called in the gospels, the kingdom of heaven." Within this 
sphere the idea of communion among its members grew up, and that 
idea found its expression in ancient times, as well as in our own day, 
"in intercession for one another on the part of believers still living, in 
prayers to God for the souls of deceased believers, and in supplica- 
tions to the departed members of the kingdom of God for their prayers 
in the presence of God, either on behalf of Christians still on the earth 
or on behalf of believing souls who had already departed this life." 
Hence came the place given to "saints" in the technical sense, to 
martyrs, and to guardian angels. 

The first task of the author is to show how the sphere of these ideas 
enlarged by sweeping the boundaries of the kingdom forward till they 
embraced the departed who had died in Christ, and backward till they 
embraced all those servants of God whose day fell before the coming 
of Christ. Then it came to pass that the ideas of brotherhood and com- 
radeship, expressed and emphasized at the Lord's Supper, proceeded 
in their own way to cover this enlarged sphere of the kingdom. The 
earliest documentary evidence found for the existence of prayers for 
the dead is, according to our author, an inscription found in the cata- 
combs of Saint Priscilla, and belonging to the time when Justin lived 
and taught in Rome. The history of the development of this wide 
range of ideas is divided into two parts, one ending with the beginning 
of the fourth century, and the other with the close of the fifth century, 
at which time the doctrines prevalent during the Middle Ages in this 
sphere had become fixed. In the first period the most potent influ- 
ence was that exerted by Origen, and in the second that exerted by 

Augustine. 

J. L. Gilmour. 
Hamilton, Canada. 

PSEUDO-DlONYSIUS AREOPAG1TA IN SEINEN BEZ1EHUNGEN ZUM 

Neuplatonismus und Mysterienwesen. Eine litterarhis- 
torische Untersuchung. Von Hugo Koch. Mainz : Kirch- 
heim, 1900. Pp. xii + 276. M. 7. 

The fact is well established that the Dionysian writings were not 
written by Dionysius the Areopagite ; also that they resemble the 
writing of the new Platonists, especially Proclus. Some writers, how- 
ever, still ascribe these writings to a Dionysius, living about the middle 
of the fourteenth century, which leaves the question open whether 
Pseudo-Dionysius borrowed from Proclus or vice versa, or both from 



